The King of the North,
The King of the South,
Religious Liberty and the Sanctuary

(Originally published in Adventists Affirm, Fall 2005, Vol. 19, No. 3, p. 80.)

Who is a greater threat to religious freedom: The political left that rejects moral absolutes, that promotes abortion, that redefines marriage in its own image, and that desires to purge all traces of religion from public places?
Or is it the religious right, who in the name of morality seeks to impose its narrow religious agenda on society, to direct tax dollars to religious schools and churches, and to impose its political will on Supreme Court nominations, accepting only candidates that meet a strict religious litmus test?  
And how do Adventists speak coherently to a society that seems almost evenly split between the two increasingly hostile camps?


The answer to these questions can be found in a review of that dusty old question about the identities of the kings of the North and South in Daniel 11, combined with an understanding of the Adventist religious liberty message in light of the heavenly sanctuary.
Kings of the North and South and the People of God

We have a tendency to turn conflicts into binary affairs: communism versus capitalism, republicans versus democrats, the red states versus the blue states, good guys versus bad guys.  But the final conflict involves three powers, all revealed in Daniel 11 and 12.  They are the king of the North, the king of the South, and the king of Heaven, represented by the people of God.
Below, we will first examine the people of God in Daniel 12, and consider an essential characteristic that contrasts with the worldly powers of the day.  Then, we will look at the identities of the king of the north and the king of the south.  We will conclude with the insights this study gives into how our religious liberty message can be best framed, in light of our sanctuary doctrine, to speak in the context of today’s disputes between the moral absolutists on the right and the moral relativists on the left.
The Wise Shall Shine
One can gain insight into an institution by the nature and character of its enemies.  Such is the case with the kings of the North and South.  Their mutual enemy is the King of heaven, who is represented by His followers on earth.  In Daniel 12, we are given a view of the particular character of these followers:  “those who are wise shall shine like the brightness of the firmament, and those who turn many to righteousness like the stars forever.”  Dan. 12:3.
This focus on wisdom is somewhat unusual.  There are many other attributes of God’s end-time people that are commented on elsewhere in the Bible, such as their love, or their patient endurance.  But Daniel pictures a special role for understanding and wisdom in turning people to Jesus in the last days.
Of course this is not merely human learning, not merely head knowledge.  As the book of Proverbs says, the fear of the Lord is the beginning of wisdom.  The book of James gives us a fuller picture of the heavenly wisdom: the “wisdom that is from above,” James writes, is “first pure, then peaceable.”  James 3:17.

Those familiar with systems of earthly knowledge will recognize how remarkable is this combination of purity and peace.  Modern earthly wisdom suggests that those that believe in a purity of doctrine or belief, in some system of absolutes, are fundamentalists.  Such people, it is posited, will not live peaceably with others, but will seek to impose that system on others through force and aggression.  Peace can only be had, so the reasoning goes, if we foreswear any claim to knowing absolute truths, and accept that all truth is relative and personal.  On that basis, “I’m okay, you’re okay, we’re all okay,” and we can have peace.

Thus, earthly wisdom sees “purity” of belief and “peacefulness” towards other as polar opposites.  But the heavenly wisdom combines these elements, of purity of truth and a peacefulness of character and conduct.  This combination stands in stark contrast to the competing visions of earthly wisdom at the end time, as seen in the competing powers of the kings of the north and south, as shown in Daniel 11.  
These two earthly kings represent two alternatives to the wisdom that is “first pure, then peaceable.”  One purports to represent a purity of orthodoxy and belief, but is far from peaceable.  The other rejects any notion of purity of belief, but claims to be ultimately peaceable.  Ultimately, of course, neither of them are either pure or peaceable.  But who are they?  

In the Old Testament, north and south were adjudged in relation to Israel, the directions their enemies came from.  North was where Babylon and then Rome came from; south was where Egypt was located.  But in the New Testament era, these physical enemies of Israel become identified with spiritual enemies of the true people of God.

King of North


There has been little disagreement, at least in recent years, in Adventism on the identity of the King of the North.  The Roman Empire replaces Babylon as the enemy that comes from the north.  Then, the Roman Empire morphs into the medieval Roman church, which believes in enforcing spiritual truths with physical force.
The description of the King of the North in Dan 11 mirrors very much that of the little horn power earlier in Daniel.  They are both persecuting forces that desecrate the sanctuary, do away with the daily, set up the abomination of desolation, and persecute the Holy people.  Compare Daniel 7:24-25; 8:10-12; 9:27 with Daniel 11:31-36.  

Given the unfolding parallels between the prophetic chapters in Daniel, it seems apparent that the King of the North, at least in the later portions of Daniel 11, represents the morally absolutist, intolerant, persecuting medieval church.  It represents a view of moral absolutes that combines with an attitude of intolerance in spiritual matters that manifests itself in trampling on religious and civil liberties.
This wisdom does not deny the existence of God or absolute truths.  On the contrary, it uses its supposed monopoly on these truths as a basis for its persecutions.  To return to James, it has a wisdom that claims “purity,” but is it peaceable?  No, it is full of strife, contention and evinces a desire to use civil force in spiritual matters.  Cannot we see this spirit re-emerging in both the growing influence of the Catholic Church in American political matters, as well as the Protestant Christian right and its increasing political involvement from everything to Supreme Court nominations, tax-funding of religious programs, and overt involvement in elections?

King of South


Now what about king of the South?  There has been greater uncertainty regarding this power. Some have felt it was Turkey, others that it was Islam generally.  And with recent events involving the renewed conflict between the west and the Muslim world and ideology, this is an interesting hypothesis.  But a view that is well supported both in the Bible and Spirit of Prophecy has to do with atheism, the French Revolution, Communism and secularism.


The literal king of the south power in the Bible was Egypt.  The earlier passages in Daniel 11 fit in well with this power being first Egypt proper, and then the Ptolemaic dynasties.  But after about verse 22, a likely reference to the death of Christ, we enter more uncertainty territory.  Israel becomes spiritualized as the church, pagan Rome morphs into papal Rome, and Egypt becomes, well, that is the question, what does the literal king of the south become in the era of spiritualized symbols.


The Bible gives us some definite clues.  First, what is it that Egypt stood for spiritually?  A beginning point is found in Exodus 5:2, which records Pharaoh as saying “who is Jehovah, that I should hearken unto his voice to let Israel go?  I know not Jehovah, and moreover I will not let Israel go.”  For the first time in the Bible is recorded an open denial of knowledge of the true God.


Later in the prophets, Egypt becomes synonymous with relying on man as opposed to God.  As Isaiah put it:  “Woe to those who go down to Egypt for help, and rely on horses, Who trust in chariots because they are many, and in horsemen because they are very strong, But who do not look to the Holy One of Israel, nor seek the Lord!”  Is. 31:1.  Thus, relying on Egypt becomes equated with leaving God to rely on man, the essence of humanism.

The book of Revelation makes this connection between humanism and Egypt explicit.  In discussing the fate of the two sack-clothed witnesses of Revelation 11 who testify for 1260 days/years, the apostle John describes a special assault on them which occurs at the end of the 1260 year period.  Adventists have identified the two witnesses as the Old and New Testaments, testifying in obscurity during the period of papal persecution.  Then at the end of that period, they are especially assaulted during the French Revolution, where atheism is made the official creed of the nation.  John describes the location of this assault as “mystically is called Sodom and Egypt.”  Rev. 11:8.
Unlike the American Revolution, the French revolution was not merely anti-monarchial, against the king, but anti-clerical, against the church, the Bible and God.  Ellen White comments on this passage:  

The ‘great city’ in whose streets the witnesses are slain . . . is ‘spiritually’ Egypt.  Of all nations represented in the Bible history, Egypt most boldly denied the existence of the living God and resisted his commands . . .   This is atheism, and the nation represented by Egypt would give voice to a similar denial of the claims of the living God and would manifest a like spirit of unbelief and defiance.  ‘The Great City’ is also compared spiritually to Sodom.  The corruption of Sodom in breaking the law of God was especially manifested in licentiousness.  
GC 269.


So Egypt in Biblical prophecy is equated with the spirit of philosophical materialism, atheism, and moral relativism manifested in the French revolution.  Historians point to this time as the beginning of modernity, and these principles of skepticism, philosophical materialism and atheism found their most formal manifestation in 20th century in Communism.

Conflict of Kings

Communism is no longer with us, and some Bible scholars see a fulfillment of Daniel 11:40 in the demise of communism.  Consider the following interpretation of the text:
At the end of time [1798 and beyond] the king of the South shall attack him [rise of Secularism, Darwinism, Modernism, Moral Relativism, and Communism], and the king of the North shall come against him like a whirlwind with chariots, with horsemen and with many ships [the resistance of the “Christian” west against the materialistic, totalitarian regimes of both fascism and communism]; and he shall enter the countries, overwhelm them and pass through.  [ultimate demise of communism at hands of combination of western nations, especially America, and the papacy.]  
Dan. 11:40 (NKJV).


The papacy’s involvement in the fall of communism in Europe and the Soviet Union is no Adventist evangelist’s conjecture.  In 1992, Time magazine had a cover story on the “Holy Alliance” between America and the papacy as being the cause of the fall of Communism.  The King of the North “came against him as a whirlwind.”  Whirlwinds act quickly, buildings that are standing one moment are gone the next.  Wasn’t that the way with the Berlin wall and the end of Communism in Western Europe?
But just because Communism is largely gone does not mean that the spirit of the King of the South is gone as well.  It remains in the philosophy of secularism that may not absolutely deny the existence of God, but denies the validity of his laws or of moral truths and absolutes.  This wisdom may claim to be “peaceable” in a sense, “I’m okay, your okay, don’ judge me and I won’t judge you.”  But it is not a wisdom that is “pure,” it denies the existence of a pure truths or standards

So we have a clash of two systems:   North:  moralistic, absolutist, judgmental and oppressive;   South:  Amoral, individualistic, without judgment, and leading to lawlessness and moral breakdown.  So in this contest, who is the good guy?  Which is the good king?  Neither.  Both threaten freedom for different reasons.  One by denying the truth that sets us free, the other by co-opting the truth, and using “truth” to justify taking away freedom.  This should caution us about taking sides, or setting our flag, within any human political camp.

So, far from being a dusty old debate from last century, the conflict between the King of the North and the King of the South is as relevant as our last political election, and describes the red-state, blue state divide in our country.  It is not that the Republican party is the King of the North, and the Democratic is the King of the South (Democrats are Kings of nothing, right now!)


But, at there extremes, the human philosophies behind these parties represent the spirit and teachings of the Kings of the North and South.  The Republicans have shown themselves very capable of invoking a moral absolutism to justify the violation of individual and constitutional rights in the war on terror and in the name of security and the collective.

The Democrats have shown themselves all too willing to deny moral absolutes in their continuing defense of abortion-on-demand and gay marriage.  These issues of protecting life and protecting the family are not purely personal or religious, but have significant impact on civic life in which the state has some level of legitimate interest.  Christians may differ on where the lines are drawn on these issues, but nearly all Christians would agree there must be lines.
There are politicians of good will in both parties who would reject these extremes, and would seek a middle road, one that balances both truth and freedom.  But these persons are becoming rarer and rarer, as the majority of politicians succumb to the temptation to pander to the most vocal and energetic part of their base.

Who wins, North or South?
Now seeing the landscape, it is clear that both Kings of North and South are threats to liberty.  But one is a greater threat?  Who is left standing at the end of the contest between the North and South?  It is the king of the North over overruns the South, and who is left to face the efforts of Michael in the final conflict.  Dan. 11:40

We understand the same truth from Revelation 13, where the power that brings the final conflict is one that enforces a false worship through coercion, force and law, all hallmarks of the King of the North.  
If we know where the threat is coming from, we can better prepare for it.  How do we prepare to counter the claims of an overzealous morality, of an absolutism prepared to trample on freedom in the name of safety, security and righteousness, without falling back into the camp of the King of the South, appearing to embrace relativism and lawlessness, and the lack of conviction about moral standards?

The Sanctuary – Balance of Freedom and Morality
Where is the middle way, the way of heavenly wisdom the way of the wisdom that is both pure and peaceable, the way that embraces both freedom and morality?  The Bible has an answer: “Your way, O God, is in the sanctuary.” Ps. 77:13.  We as Adventists of all people should know what a remarkable doctrine the Sanctuary message is; but often we only talk about when we are defending it from attack.  But the sanctuary truth has played a central role in the ongoing battle between the Kings of North and South and the people of God.  I believe that role is only going to get bigger as we approach the end.

Sanctuary and King of North

When the King of the North was at his full strength in the middle ages, persecuting individuals in the name of God and truth, it was the sanctuary message that helped the reformers turn the tide for freedom.  As one historian put it: 

Luther and Calvin, by postulating a single “individual’ soul responsible for itself, plucked a new human type out of this traditional order and put him down . . . a reformed individual in a reformed world.   The doctrine of a “priesthood of believers” with each person responsible directly to God for his or her own spiritual state . . . brought remarkable new opportunities. . . .   This new individual proved . . . adept at founding new sect and denominations as well as . . . entire new communities.”  
Page Smith, Religious Origins of American Revolution, p. 2-3. 

Notice the doctrine that is pointed to as effecting this massive cultural and political upheaval – the doctrine of “priesthood of believers.”  This doctrine, that we have access to God directly through Christ; that no man stands over the conscience; that we are priests, with responsibility for prayer and Bible study, is an integral part of the teachings regarding the heavenly sanctuary.  
It sounds so basic; but it was so revolutionary.  The writings of 17th century thinkers on religious freedom reveal a fundamental and recurring point—that is, the obligation and duty all Christians have to know and interpret the Bible for themselves.  This, in many instances, becomes a foundational argument against state enforcement of religion.
Is it any wonder that the King of the North and the little horn are so intent on attacking the sanctuary?  “And forces shall be mustered by him, and they shall defile the sanctuary” and the “place of His sanctuary was cast down.”  Dan. 11:31; 8:11.  The teaching of the role and importance of the individual in light of his or her direct access to Christ in the heavenly sanctuary literally turned the medieval world upside down.  It affected not just popes and priests, but kings and princes.  This teaching is at least a part of the explanation of the shift from the medieval divine-right-of kings to Lincoln’s “government of the people, by the people, and for the people.”

Sanctuary and King of South
The Catholic’s objection to the priesthood of believers is that it leads to doctrinal, and eventually, moral anarchy and chaos.  They point to the divided Protestant world, and the fragmented morality of the West as proof of this.  But the larger sanctuary message answers this objection, especially those elements connected with the Day of Atonement and judgment.  
As the forces of the King of the South began to muster with the French revolution in 1789, and the writing and publishing of Darwin’s Origin of Species in 1844 and 1859 respectively, did God begin opening people’s eyes to a fuller understanding of the Sanctuary?  Indeed, it was at that very time that “the temple of God was opened in heaven, and the ark of His covenant was seen in His temple” by a small group of Advent believers.  Rev. 11:19.

What was in the sanctuary?  The Ark of the Covenant.  And in the Ark?  The law of God.  Through this teaching, God led a people to a fuller understanding of the relationship of law and grace.  They began to understand how grace did not abolish law; but paved the way and gave the grace for keeping that law.  They understood that the Sabbath command was a special symbol of this understanding of God’s grace and creative power in sanctifying his people.  
This view fully answered the charge that everything was now relative.  No, there are ten simple rules upon which God will judge the earth.  But the larger Christian world has lost sight of this relationship.  They have denied the law, by saying it does not apply, or by saying that humans can change it, or that it cannot be kept.  The law has lost its proper place in the Sanctuary experience, and now the Christian world wants the state to place it on courthouse walls and have it enforced by the unwieldy mechanisms of the state.
Conclusion
The kings of the North and South are on the march, and most Americans are caught in a morality conflict between losing sides.  They face a Hobson’s choice between freedom under girded with moral relativism and chaos, or security and order founded on a coercive moral absolutism.  
Seventh-day Adventists have a wonderful opportunity to point out a third way.  A pathway to Christ through the heavenly sanctuary where individual freedom is honored and cherished, but where it is held ultimately accountable to the great absolutes of God’s law.  But absolutes, at least as to the first four commandments, that can only be adjudged and enforced by a heavenly court.  

Religious liberty is part of the gospel message for our time, and cannot be disconnected from the Adventist understanding of the gospel in the heavenly sanctuary. To tie these elements together will offer a hopelessly wayward and confused Protestantism a pathway out of the apparently insoluble dilemma it faces between freedom and morality.  We have a High Priest who will restore our morality while respecting and guarding our freedom, because He paid for it with His own blood. 
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