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Introduction 
 
     Just prior to his death, Jesus spoke with His disciples about the destruction of the 
temple and the end of the age (Matt. 24:3; cf. Mark 13:4; Luke 21:7).  This 
eschatological discourse is recorded in the synoptic gospels and is known as the 
Olivet Discourse (Matt. 24-25; Mark 13; Luke 21).  Scholars have long noted that this 
prophetic sermon draws heavily from the book of Daniel.1  At the center of the 
Olivet Discourse appears one of the most important and controversial statements in 
the entire scripture, the warning concerning the abomination of desolation (Matt. 
24:15; Mark 13:14; cf. Luke 21:20).  This OT quotation comes directly from the text 
of Daniel.  Within this warning appears a very important call to read and understand 
the abomination in the context of the prophecy of Daniel (Matt. 24:15; Mark 13:14).  
The proper understanding of this warning was a life and death issue for the first 
century disciples.  According to prophetic typology, the abomination had a typical 
fulfillment in the years 66-70 AD and it will have an anti-typical fulfillment in the 

                                                        
1 Hartman, Prophecy Interpreted, 147-177.  Gundry, Use of OT in Matthew, 46-55.  
Vetne, The Influence and Use of Daniel in the Synoptic Gospels, 152-219.  Theophilos, 
Abomination in Matt. 24:15, 154-156.  Ford, Abomination in Escahtology, 130-131. 
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time of the end.2  In order to understand the end time fulfillment of the abomination 
warning it is crucial we fully understand its Danielic background.  Therefore it is 
imperative for us to identify and examine all the allusions to Daniel 11 and 12 that 
we find in this prophetic discourse. 
 
Methodology 
 
      This paper is primarily an intertextual and thematic study.3  Thus it is important 
to discuss methodology and the use of citations and allusions.4  Although much has 
been written about intertextuality, there is no scholarly consensus on the criteria for 
the identification and the classification of allusions to the OT in the NT.5  This is a 
significant limitation for this study because some will question the strength of the 
parallels presented.  Nevertheless, in this paper any thematic or linguistic parallel 
that occurs between Daniel 11-12 and the Olivet Discourse, whether strong or weak, 
has been listed as an “allusion” if the context of the two passages appears to be the 
same.  Intratextuality as a technique of interpretation appears to have been common 
among ancient exegetes.6  The LXX (OG and Theo) has been utilized in the 
comparison of Daniel with the NT.7  Lexical references come from the lexicons of 
Gesenius (OT) and Thayer (NT).8  This study respects the historical-grammatical 
method of interpretation as taught by the Seventh-day Adventist Church.9  
Intertextuality as a tool of interpretation appeals to us because it is based on the 
biblical principle of scripture interprets scripture (Dan. 9:20; Is. 28:10, 13; John 
5:39; Luke 24:25-27, 44-45; Acts 17:11; 1 Cor. 2:13; cf. 1 Pet. 1:10-12; 2 Pet. 1:20).10  
Jesus seems to have endorsed intertextuality as an important tool of prophetic 
interpretation when he explicitly instructed His followers to read and understand 
the abomination prophecy of Daniel in order to comprehend His Synoptic 
                                                        
2 SDA BC Vol. 5 on Luke 17:31, 841.  White, ST, December 23, 1897 par. 17.  
3 Hasel advocated intertestamental and intertextual studies based on themes or 
motifs that appear throughout the biblical canon.  See Hasel, Old Testament 
Theology, 113-114, 191-192.  For three excellent studies on the use of Daniel in the 
NT see Beale, Use of Daniel in Revelation, Vetne, Use of Daniel in the Gospels, B. 
Reynolds, Echoes of Daniel in 1 and 2 Thessalonians.   
4 For an excellent study on this issue see Beale, Handbook of NT Use of the OT. 
5 Paulien, NT Use of the OT, 167-169.  B. Reynolds, Echoes of Daniel, 18-27. 
6 Diop, Innerbiblical Interpretation, 136-141.  Instone-Brewer, Jewish Exegesis Before 
70 CE.  Longenecker, Biblical Exegesis in the Apostolic Period. 
7 Unless stated otherwise all LXX quotations come from the Blue Letter Bible 
website (www.blueletterbible.org). 
8 These lexical references are available on the blueletterbible.org website. 
9 See Davidson, “Interpreting Scripture According to Scripture”, Perspective Digest, 
Vol. 17, Issue 2.  Swearingen, Historicist Survey of Daniel 10-12, 3-12. 
10 White, Evangelism, 581.  White, 4T, 199.  Were, King of the North, 23-27.  Were, 
Principles of Interpretation, 7-9, 13-16.  Graves, Eschatological Rest in Lev. 25-26, 
206.  For a summary of SDA principles of intertexuality see Diop, Innerbiblical 
Interpretation. 



Eschatological Discourse (Matt. 24:15; Mark 13:14).  Ellen White also encouraged an 
intertextual approach to the interpretation of Daniel and Revelation.11  Finally, this 
study understands the Olivet Discourse to be a prophetic discourse that has classical 
prophecy as its genre.12  This allows for a typological interpretation of the text. 13   In 
other words the prophecies of the Olivet Discourse have a dual application.  They 
have a typical fulfillment in the time of the disciples and an antitypical fulfillment in 
the time of the end.14 
 
The Purpose of Allusions 
 
     How do we make sense of citations and allusions?  How do we determine the 
strength of an allusion?  What is the purpose or the theological significance of an 
allusion or a cluster of allusions in a certain text?15  These are important and 
challenging questions to any interpreter of Daniel and the Olivet Discourse.  
Allusions to the OT, whether strong or weak, help the reader to interpret the 
symbolic language of the Olivet Discourse.  Allusions build hermeneutical bridges 
between two separate texts.  These “bridges” give the reader a hermeneutical “key” 
to unlock the meaning of an apocalyptic symbol.  In other words, allusions to the 
book of Daniel serve the purpose of giving the reader the correct OT context for the 
proper interpretation of its prophetic language.  Without the proper context, the 
reader is left to speculate on the identity of a prophetic term and this can lead to 
erroneous conclusions. In short, OT allusions are hermeneutical tools to help the 
reader interpret the symbols of apocalyptic prophecy. 
 
The Olivet Discourse an Exposition of Prophetic Mysteries 
 
     After hearing the prediction of the coming desolation of the temple (Matt. 24:1-2; 
cf. Matt. 23:38; Luke 19:43-44) the disciples were confused.  They did not 
understand how such a massive structure could be destroyed16 so they came 
privately to Jesus and asked, “Tell us when will these things be?” (Matt. 24:3a).  The 
book of Mark tells us that it was only four disciples (Peter, James, John, and Andrew) 
who came to Jesus for an explanation of His prophetic declaration (Mark 13:3).  The 
fact that Jesus spoke these words privately places the entire Olivet Discourse in the 
category of the mysteries of the kingdom (cf. Matt. 13:10-15).17  In other words, the 
Olivet Discourse is not information for the general public, but a Messianic revealing 
                                                        
11 White, TM, 112-117.  White, 17MR, 19.  See also her intertextual analysis of Dan. 
7:25 and 2 Thess. 2:4, GC, 446.1. 
12 La Rondelle, End Time Prophecies, 41. 
13 La Rondelle, End Time Prophecies, 40-44.  Kim, Signs of the Parousia, 93-95. 
14 White, DA, 628 and MB 120.2.  Davidson, This Generation, 325-326.  Sills, The 
Interpretation of the Olivet Discourse by Ellen G. White, 5-22, 95-104. 
15 Paulien, Dreading the Whirlwind, 5-22.   Allusions to the Old Testament in the Book 
of Revelation, 113-130.  Ellusive Allusions, 37-53.   Vetne, Use of Daniel, 4-10.   
16 White, RH December 13, 1898, par. 11.  
17 S. Thompson, Maskilim in the NT, 218. 



of the eschatological mysteries of the OT prophets especially the prophet Daniel.  
This exclusive prophetic discourse seeks to give the followers of Christ the special 
information they need to survive the destruction of Jerusalem and the tribulations of 
the last days (Matt. 24:15; Luke 17:30; 21:20), but this information is, to some 
extent, given in a cryptic fashion.18  The use of several apocalyptic terms 
(abomination of desolation, great tribulation, Son of man, etc.), the typological 
nature of the discourse,19 and the use of parables make Matthew 24-25 a prophetic 
mystery with symbolic meaning.  The apocalyptic terms of the Olivet Discourse will 
require “understanding” to interpret (Matt. 24:15; Mark 13:14; cf. Dan. 12:10). 
 
The Literary Structure of the Olivet Discourse 
 
     The literary structure of the Olivet Discourse appears to be chiastic.20  All three 
versions of the discourse begin with the question of the disciples about the sign of 
the destruction of the temple and the end of the world.  The answer or the “sign” 
requested by the disciples is at the apex or chiastic center of each discourse.  A 
number of scholars have come to the conclusion that this sign is the Danielic 
abomination statement of Matt. 24:15; Mark 13:14; Luke 21:20.21  Several scholars 
have outlined the literary structure of the Olivet Discourse.22  Shea and Kidder found 
that in each Olivet Discourse the verse concerning the sign of the abomination of 
desolation was at the center of the chiasmus (see Appendix).  Such determined that 
the abomination verse of Mark 13:14 was the key verse of chapter 13, answering 
directly the question of the disciples from Mark 13:4.  Martin has found several 
linguistic markers in Mark 13 showing the centrality of the abomination warning.  
Oxentenko has outlined a chiastic structure of the Olivet Discourse that places the 
abomination at the center.    Ford described the abomination as “climatic” both in its 
literary and historical contexts.  Interestingly, Ellen White also saw the abomination 
as a “sign” or “signal” connected with the question of the disciples.23  The fact that 
the abomination is at the center of the literary structure of the Olivet Discourse is 
very important to our study because as we shall see the abomination directly quotes 
Daniel 12:11 and it alludes to Dan. 9:26-27. 
 

                                                        
18 Freyne compares the maskilim of Daniel with the disciples.  See The Disciples in 
Mark and the Maskilim, 7-23.  Daniel 8 and 10-12 were sealed until the time of end. 
19 White, DA, 628.  
20 For a different view see Davidson, This Generation Shall Not Pass, 307-328. 
21Ford, Daniel, 165-167.  Lane, Mark, 466.  Such, Abomination in Mark, 27.  Evans, 
Mark, 317.  Beasley-Murray, Jesus and the Last Days, 407.  Martin, Linguistic 
Approach to Mark 13, 457-483.  The Syriac tradition says abominable sign of 
desolation.  See Beasley-Murray, Jesus and the Last Days, 415 (footnote). 
22  Kidder, This Generation, 206.   Such, Abomination in Mark, 17.  Steinmann, Shape 
of Things to Come, 65-78.  Martin, Literary Approach to Mark 13, 457-483.  
Oxentenko, Hazon and Mareh, 2-10.  Ford, Abomination in Eschatology, 144-147. 
23 White, 5T, 451.  See also White, Maranatha, 180. 



     We are now ready to move on to the main part of our study.  We will undertake a 
detailed analysis of the allusions to Daniel 11 and 12 that we find in the Olivet 
Discourse.  This intertextual analysis should help us understand how Christ 
understood and interpreted the final vision from the book of Daniel. 
 
Allusions to Daniel 11 and 12 Found in the Olivet Discourse 
 
The Question of the Disciples in Mark 13:4 Makes an Allusion to Daniel 12:6-7 
  
    Scholars have noted a similarity between the question and answer of Daniel 12:6-
7 and the question of the disciples at the beginning of the Olivet Discourse.24  The 
phrase all these things shall be finished (mellei tauta synteleisthai panta) in Mark 
13:4 appears to allude to a similar phrase (syntelesthesetai panta tauta) in Dan. 12:7 
OG.  Just as a holy one asked about the timing of the end (Dan. 12:6),25 so the 
disciples in Mark 13:4; cf. Matt. 24:3, Luke 21:7 ask about the timing of the end.  
Obviously, the disciples connected Daniel 12 with last day events.  Later on in the 
Olivet Discourse (Matt. 24:33-34) Christ will allude back to this same phrase found 
in Dan. 12:7.  It appears Christ is encouraging His followers to study the apocalyptic 
text of Daniel 12 in order to understand final events (cf. Matt. 24:15).  Ellen White 
made a similar recommendation.26 
 
Mark 13:4  Tell us, when shall these things be? and what shall be the sign when all 
these things shall be fulfilled? (mellei tauta panta synteleisthai) 
 
Dan. 12:6 NKJV  How long shall the fulfillment of these wonders be? 
 
Daniel 12:7 OG  … and sware by him that liveth for ever that it shall be for a time, 
times, and an half; and when he shall have accomplished to scatter the power of the 
holy people, all these things shall be finished. (syntelesthesetai panta tauta). 
 
Matthew 24:4-5 Alludes to the Deceitful Nature of the King of the North 
 
     The warning against the subtle deceptions of false prophets and false christs 
(Matt. 24:4-5; cf. Matt. 24:11; 23-26) makes an allusion to the deceitful nature of the 
despicable man or the king of the north of Daniel 11 (Dan. 11:30, 32, 34, 38; cf. Dan. 
8:25).  In Daniel 11 the deceptions of the king of the north are directed against those 
who forsake the covenant (Dan. 11:30) and those who do wickedly (anomountes) 
against the covenant (Dan. 11:32).  These wicked covenant breakers appear to be 
synonymous with the ones who practice lawlessness (anomian) mentioned in Matt. 
24:12; cf. Dan. 12:10.  Matthew 24:24-27 makes it clear that these deceptions will 
                                                        
24 Hartman, Prophecy Interpreted, 145.  Vetne, Use of Daniel, 198-201. Ford, Crisis! 
Vol. 1, 93.  La Rondelle, End Time Prophecies, 34. 
25 White, TM, 114.  “Twice Daniel inquired, How long shall it be to the end of time?”  
See also Nunez, Daniel, 175. 
26 White, LDE, 15.4. 



occur during the last days just prior to the coming of the Son of man.  We will see 
this same theme of end time deception in 2 Thess. 2 and the book of Revelation. 
 
Matthew 24:6-8 Alludes to the Wars of Daniel 11 
 
     The wars and rumors of wars (Matt. 24:6) and the fact that nation will rise 
against nation and kingdom against kingdom (Matt. 24:7) makes a strong allusion to 
the wars between the king of the north and the king of the south mentioned in the 
final part of Daniel (Dan. 11:36-12:3).  These military activities are described as the 
beginning of sorrows (Matt. 24:8), thus connecting them with the beginning of the 
final events.  We will see this same theme of war among the nations in the last days 
in the book of Revelation. 
 
Matthew 24:9-15 Makes Multiple Allusions to Daniel 12 
 
     There is a cluster or sequence of Daniel 12 allusions in Matt. 24:9-15.  These 
verses have an application to the first century and to the last days.27 These allusions 
lead up to the climactic Daniel 12 quotation (to bdelymga tes eremoseos) of Matt. 
24:15; Mark 13:14.  This is followed by the parenthetical phrase “let the reader 
understand” which is another allusion to Daniel 12.  The number and significance of 
these Daniel 12 allusions cannot be overlooked or underestimated.  Certainly, these 
verses must have an eschatological fulfillment, yet their first century typological 
application cannot be denied.28   
 
Matthew 24:9-11 Alludes to the Persecution of the Danielic Maskilim 
 
     In the text of Matt. 24:9-11 (cf. Matt. 10:16-22) we find an allusion to the 
persecution of the wise or maskilim from Daniel 11 and 12.  Scholars have noted a 
thematic and linguistic parallel between the handing over for affliction (thlipsin) of 
Matt. 24:9 and the persecution mentioned in Dan. 11:33-35; 12:7, 10 (cf. Dan. 7:25) 
and the time of trouble (thlipseos thlipsis) mentioned in Dan. 12:1. 29   The reference 
to “many” being offended and falling into apostasy (Matt. 24:10)30 appears to allude 
to the “many” who will fall when the king of the north invades the “glorious land” 
(Dan. 11:41; cf. Dan. 11:34). 31   Furthermore, the idea of standing before kings and 
governors (Mark 13:9) probably alludes to Daniel and his three maskilim friends 
(Dan. 1:4) who testified before heathen kings (Dan. 1-6).32  Just as Daniel and his 
                                                        
27 Wenham, “A Note on Matthew 24:10-12”, Tyndale Bulletin 31 (1980) 159. 
28 White, RH, December 7, 1897 par. 2-3. See also Davidson, This Generation, 325-327. 
29 Vetne, Use of Daniel, 209.  Gundry, Matthew: A Commentary, 478-479.  La Rondelle, 
Christ’s Use of Daniel, 405-407.  Buchanan, Matthew, 897, 900.  Pennington, Daniel in 
Matthew, 86. 
30 White, RH, April 19, 1898 par. 1-2.  White, Ms78-1897 (July 28, 1897) par. 42.  
31 Buchanan, Matthew, 898, 901-902.  La Rondelle, Christ’s Use of Daniel, 404-405.  
Hagner, Matthew, 694. 
32 Vetne, Use of Daniel, 211-212. 



friends were tested by fiery trials as a witness to the kings of Babylon (Dan. 1-3, 6), 
so the end time people of God in Matt. 24 will be afflicted as a “testimony” to the 
nations (Dan. 12:3, 10; Matt. 24:14; cf. Mark 13:9-10; Luke 21:13).33  Just as God 
gave Daniel and his friends wisdom to answer the heathen kings, so the Holy Spirit 
will give the end time “wise” the words to speak when they are brought before kings 
and governors (Dan. 12:10; Mark 13:11; cf. Luke 21:15).  Interestingly, the parallel 
passage of Luke 21:15 says God will give His people a mouth and wisdom (sophian) 
which their adversaries will not be able to gainsay or resist.  The use of the word 
sophian reminds us of the use of the same word in the eschatological passages of 
Rev. 13:18 and 17:9.    
 
Matthew 24:12 Alludes to Daniel 12:10 
 
     The use of the word anomia in Matt. 24:12 (cf. Matt. 13:41) is significant34 and 
appears to allude to the lawless actions of the wicked mentioned in Daniel 11:32 
and 12:10 LXX.  Please note that the wicked (anomoi) of Daniel 12:10 are set in an 
eschatological context. 
 
Matthew 24:12  And because iniquity (anomian) shall abound, the love of many 
shall wax cold. 
 
Daniel 12:10 Theo  Many shall be purified, and made white, and tried; but the 
wicked (anomoi) shall do wickedly (anomesosin): and none of the wicked 
(anomoi) shall understand; but the wise shall understand. 
 
Matthew 24:13 Alludes to Daniel 12:1, 12, 13      
 
     Matt. 24:13 (cf. Mark 13:13) uses the key words hypomeinas, telos and sothesetai 
which are connected to the eschatological texts of Daniel 12:1 and 12:12-13.35  Just 
as the end time people of God must endure (hypomeinas) to the end (Matt. 24:13).  
So the end time masikilm in Daniel must endure (hypomenon) to the end (Dan. 
12:12-13 LXX).  Just as the end time people of God will be saved (sothesetai) from 
their tribulations (Matt. 24:13; cf. Matt. 24:22).  So the end time people of God that 
are written in the book will be delivered (sothesetai) from the time of trouble (Dan. 
12:1 LXX).  These connections with Daniel 12 appear to place the word telos from 
Matt. 24:13 in an end time context.36 The idea of eschatological endurance 
(hypomone) can also be found in the Apocalypse (Rev. 3:10; 13:10; 14:12). 
 
Matthew 24:13  But he that shall endure (hypomeinas) unto the end (telos), the 
same shall be saved (sothesetai). 
                                                        
33 White, RH, December 20, 1898 par. 1, 3.  White, SpM, 358.  
34 Davison, Anomia in Matthew, 617-635.  Wenham, “A Note on Matthew 24:10-12”, 
Tyndale Bulletin 31 (1980) 160-161.  Beale & Gladd, Hidden But Now Revealed, 232. 
35 Vetne, Use of Daniel, 210-212.  Gundry, Commentary on Matthew, 193-194. 
36 White, Ms48-1900, par. 18.  La Rondelle, Christ’s Use of Daniel, 407-408. 



 
Daniel 12:1 LXX  And at that time shall Michael stand up, the great prince which 
standeth for the children of thy people: and there shall be a time of trouble, such as 
never was since there was a nation even to that same time: and at that time thy 
people shall be delivered (sothesetai), every one that shall be found written in the 
book. 
 
Daniel 12:12 LXX  Blessed is he that waiteth (hypomenon), and cometh to the 
thousand three hundred and five and thirty days. 
13  But go thou thy way till the end (synteleias) be: for thou shalt rest, and stand in 
thy lot at the end (synteleian) of the days. 
 
Matthew 24:14 Alludes to the Preaching of the Gospel in Daniel 11 and 12 
 
      Matt. 24:14 (cf. Mark 13:9) predicts the global dispersion of the gospel before the 
end (telos).  This appears to allude to the preaching of the gospel described in Dan. 
11:33 and Dan. 12:3-4.  The context of Matt. 24:10-12 and the use of the word 
marturion lets us know that the gospel will be spread during times of martyrdom 
and persecution.  Although there is biblical support for a first century fulfillment of 
this prophecy (Col. 1:23; cf. Rom. 1:8; 10:18; Col. 1:5, 6), the Daniel 12 allusion in 
this text and the Daniel 12 allusions in the surrounding passages seem to confirm an 
end time fulfillment.  This fits in well with the typological nature of the Olivet 
Discourse.37  The gospel was preached to the whole world in the first century and it 
will be preached to the whole world in the time of the end.  The book of Revelation 
endorses the idea that the gospel will be preached to all the inhabitants of the earth 
in the time of the end (Rev. 10:7, 11; 14:6-12; 18:1-4).38     
 
Matthew 24:14  And this gospel of the kingdom shall be preached in all the world for 
a witness unto all nations; and then shall the end come. 
 
Daniel 11:33  And they that understand among the people shall instruct many: yet 
they shall fall by the sword, and by flame, by captivity, and by spoil, many days. 
 
Daniel 12:3  And they that be wise shall shine as the brightness of the firmament; 
and they that turn many to righteousness as the stars for ever and ever. 
4  But thou, O Daniel, shut up the words, and seal the book, even to the time of the 
end: many shall run to and fro, and knowledge shall be increased. 
 
Matthew 24:15 Quotes Daniel 12:11 
 
     At the center of the literary structure of the Olivet Discourse appears one of the 
most important warnings of the entire scripture, the abomination of desolation 
                                                        
37 SDA BC, Vol. 5 on Matt. 24:13, 498.  
38 Veloso connects Matt. 24:14 with the mission of the remnant of Revelation.  See 
Apocalipsis, 55.  White, Ms147 (December 9, 1897) par. 47. 



(Matt. 24:15; Mark 13:14; Luke 21:20).  The word abomination or bdelygma means 
something that is detestable usually refers to an idol or something idolatrous.  When 
this abomination is set up in the holy place where it ought not be (Matt. 24:15; Mark 
13:14), this will be the sign or signal of impending destruction and desolation (Luke 
21:20).  There is wide spread consensus that the phrase the abomination of 
desolation (to bdelygma tes eremoseos) in Matt. 24:15 and Mark 13:14 is a direct 
quotation from the LXX of Dan. 12:11. 39  Dr. Gerhard Hasel, in the DARCOM series 
volume 2, page 442, says the following concerning the abomination. 
 
     “’The abomination of desolation’ in Matthew 24:15 is a translation of the Greek 
phrase: to bdelygma tes eremoseos.  The Greek phrasing of Matthew 24:15 closely 
resembles that of Daniel 11:31, bdelygma eremoseos (“Theodotion”).  It is identical 
with Daniel 12:11 (to bdelygma tes eremoseos).” 
 
     “The Greek term, bdelygma, means “abomination” and translates the Hebrew term, 
siqqus (“abomination”).  Thus from a standpoint of linguistics we may note that the 
phrase in Matthew 24:15 does not derive from Daniel 8:13 (or 9:27).  Rather, it has 
been correctly suggested that Matthew 24:15 (cf. Mark 13:14) “is taken from Daniel 
12:11,” or possibly from Daniel 11:31.” 
 
     Dr. Hasel believed that the abomination from Matthew 24:15 was quoted from 
Daniel 12:11 and possibly 11:31.  He does not see strong linguistic evidence to link 
Daniel 8:13 or Daniel 9:27 to the exact wording of Matthew 24:15.  With that said, 
most would agree that Daniel 9:27 and possibly Daniel 8:13 also have a linguistic 
and thematic connection with Matthew 24:15.  Other scholars claim that Jesus was 
not actually quoting one of the passages from Daniel but rather Jesus used a general 
term about the abomination of desolation which summarized and included all the 
abomination verses in Daniel but especially emphasized Daniel 9:27.40  
 
     In short, the term “the abomination of desolation” (to bdelyygma tes eremoseos) is 
an exact quotation of Daniel 12:11 LXX, but it also appears to be related thematically 
and linguistically to all the variant phrases in the book of Daniel (Dan. 8:13; 9:27; 
11:31).41  In our opinion, Daniel 12:11 is the primary focus of the citation in Matt. 
24:15.  This is confirmed by the Daniel 12 context surrounding this quote.42  The 
abomination of desolation had a typical fulfillment in 66-70 AD and it will have an 

                                                        
39 Beale, NT Use of the OT, 223. Evans, Mark, 317.  See also Etoughe, Transgression of 
Desolation, 9-10.  Taylor, Destruction of Jerusalem, HTS 59(2) 2003, 292.  
Pennington, Daniel in Matthew, 84.  Barclay, Matthew, 306.  Hamilton, With the 
Clouds, 187.  Treiyer, Dia de Expiacion, 309-310.  Fitzmyer, Luke, 1344-1345. 
40 Vetne, Use of Daniel, 177.  Ford, Abomination in Eschatology, 154. 
41 Gray, Temple in Mark, 196-199. 
42 Nunez, Samuel L., The Abomination of Desolation, 9.  Pennington, Daniel in 
Matthew, 84. 



antitypical fulfillment in the time of the end.43  This is consistent with the typological 
nature of the Olivet Discourse.44  In the book of Revelation we will see this same 
theme of end time idolatry in connection with the desolation of the earth. 
 
Matthew 24:15  When ye therefore shall see the abomination of desolation to (to 
bdelygma tes eremoseos), spoken of by Daniel the prophet, stand in the holy place, 
(whoso readeth, let him understand:) 
 
Daniel 12:11 LXX  And from the time that the daily sacrifice shall be taken away, 
and the abomination that maketh desolate (to bdelygma tes eremoseos) set up, 
there shall be a thousand two hundred and ninety days.  
 
The Abomination of the Olivet Discourse Alludes to Daniel 9:26-27 
 
     Scholars have long noted an obvious allusion to Dan. 9:26-27 in the Olivet 
Discourse.45  According to the question of the disciples, they wanted to know the 
“sign” of the destruction of the temple and of the end of the world.  According to the 
literary structure of all three Olivet Discourses the answer to both questions has to 
do with the abomination of desolation.  The Lukan version interprets the 
abomination standing in the holy place (topo hagio) as an army around the city of 
Jerusalem (Luke 21:20; cf. Dan. 9:26-27; Luke 19:43-44).  Luke does not appear to 
use prophetic typology.  For him the abomination had to do with the idolatrous 
Roman army of the first century46 and the holy place had to do with the holy district 
connected with the temple and the city of Jerusalem.47  This passage is very 
consistent with events described at the end of the 70 week prophecy (Dan. 9:26-27) 
and the historical record of the fall of Jerusalem in 66-70 AD.48  It is interesting to 
note that in the related passage of Luke 17:30-31, Luke quotes the abomination 
warning in the context of the last days (cf. Luke 23:29-30).  In this way Luke also 
endorses the end time application of the abomination.  On the other hand, Matthew 
and Mark quote Dan. 12:11 in answer to the question of the disciples (Matt. 24:3, 14; 
cf. Mark 13:4, 14).  Due to the dual nature of the Olivet Discourse in these two 
synoptic gospels, these two texts refer primarily to an event from the time of the end 
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(Dan. 12:11) but through prophetic typology they also allude to the abomination of 
66-70 AD (cf. Dan. 9:26-27).49  Ellen White also saw prophetic typology in the 
abomination warning of the Olivet Discourse.50 
 
Matthew 24:15  When ye therefore shall see the abomination of desolation to (to 
bdelygma tes eremoseos), spoken of by Daniel the prophet, stand in the holy place, 
(whoso readeth, let him understand:) 
 
Luke 21:20  And when ye shall see Jerusalem compassed with armies, then know 
that the desolation (eremosis) thereof is nigh. 
 
Daniel 9:26 LXX  …and the people of the prince that shall come shall destroy the 
city and the sanctuary; and the end thereof shall be with a flood, and unto the end of 
the war desolations are determined. 
27 …and for the overspreading of abominations he shall make it desolate, 
(bdelyugma ton eremoseon) even until the consummation, and that determined 
shall be poured upon the desolate (eremosin). 
 
The Olivet Discourse and Daniel 11:31 
 
     What about the abomination of Daniel 11:31?  There is no doubt that there is a 
linguistic similarity between Matt. 24:15; Mark 13:14 and the LXX of Daniel 11:31.  
Does the abomination of Daniel 11:31 refer to the destruction of the temple in 70 AD 
or to the end of the age?  Daniel 11:31 says that the sanctuary of God shall be 
polluted (chalal) by the “arms” of the vile man or the king of the north.  The Hebrew 
word chalal has the meaning to profane, make common, defile, or pollute.  The 
sanctuary of God is usually polluted by the presence of ceremonially unclean people 
(Lev. 21:12; Ez. 7:22; 23:38-39; 44:7; Zep. 3:4; cf. Lev. 20:3).  It is interesting to note 
that the temple of God can be polluted by the priesthood when they violate the law 
of the covenant (Zep. 3:4; cf. Ez. 22:26).  In Daniel 11:31 this dishonorable act 
against the temple is connected with the standing up of arms (zero’im) that take 
away the regular (tamid) and set up of the idolatrous abomination (shiqquts).  The 
presence of this idolatrous group profanes the sanctuary.  Apparently this group 
(zero’im) is defiled because they have violated the covenant and have been deceived 
by the king of the north (Dan. 11:30, 32; cf. Dan. 8:12, 25).  The LXX translates chalal 
as bebelosousi.  In the New Testament, this word is used to describe the defilement 
of the temple by the presence of pagan Gentiles (Acts 24:6; cf. Acts 21:28-29; Rev. 
21:27).  The king of the north is a symbolic name for the Roman power, both pagan 
and papal.  To what sanctuary and to what time period does the defilement of the 
temple by the Roman arms in Daniel 11:31 refer?   
 
     Daniel 11:31 is an angelic explanation or expansion (Dan. 10:1, 14) of the attack 
against the sanctuary described in Dan. 8:11-13 (cf. Dan. 7:25).  According to these 
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verses the little horn or Rome will attack the sanctuary of the Prince throughout its 
career and well into the time of the end (Dan. 8:14, 17, 19).  For this reason the 
sanctuary that is attacked by Rome cannot refer exclusively to the literal Jewish 
sanctuary of the second temple period.  Since the earthly temple of God was 
destroyed in 70 AD, the sanctuary mentioned in Dan. 8:11-13 must include the 
heavenly sanctuary (Heb. 8:2, 5; Rev. 11:19) which has been in existence throughout 
human history.  Interestingly, Ellen White understood the fulfillment of Dan. 8:12 to 
be connected with events of the Middle Ages.51  According to Daniel 7:25 and Daniel 
11:36, the Roman power has and will defile the heavenly temple of God by its 
blasphemous words (cf. 2 Thess. 2:3-4; Rev. 13:5-6).  The first attack against the 
heavenly sanctuary occurred during the 3 and ½ times or 42 months of the Middle 
Ages (Dan. 7:25; Rev. 13:5-6; cf. Luke 21:24;52 Rev. 11:2).  The attack on the temple 
in Daniel 11:31 is connected with a persecution against the people of God that 
would last until 1798 or the beginning of the time of the end (Dan. 11:32-35; cf. Dan. 
7:25; 12:7).53  Therefore we can conclude that the defilement of the sanctuary 
mentioned in Daniel 11:31 appears to have occurred during the first Papal 
supremacy of 538-1798 AD.  We can also conclude that Dan. 11:31 does not answer 
either of the questions asked by the disciples (Matt. 24:3; cf. Mark 13:4; Luke 21:7).  
Nor does a Middle Age fulfillment of the abomination coincide with the idea that all 
these things shall come upon “this generation” (Matt. 24:34; Mark 13:30; Luke 
21:32).  The events foretold in Daniel 11:31 were not fulfilled in the first century nor 
will they be fulfilled at the end of the age.  Therefore, Daniel 11:31 is not directly 
connected to the fulfillment of Matt. 24:15; Mark 13:14.  In other words, the 
abomination of the Olivet Discourse has nothing to do with the Middle Ages, but is 
applicable only to the first century and the time of the end.  Ellen White appears to 
agree with this idea since she only applies the abomination of the Olivet Discourse 
to the first century and the time of the end.54  Nevertheless, since the events 
described in Daniel 11:31 are thematically and linguistically similar to Daniel 12:11, 
the historical events which occurred in fulfillment of Daniel 11:31-35 help us to 
understand what will occur in the time of the end.  In other words history will 
repeat itself.  Just as the regular was taken away and the abomination was set up in 
its place during the Middle Ages, so in the time of the end something similar will 
occur (Dan. 11:36-39, 45; 12:10-12).55  We would be wise to pay attention to past 
history so we will be prepared for the events of the future.56 
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Matthew 24:15  When ye therefore shall see the abomination of desolation to (to 
bdelygma tes eremoseos), spoken of by Daniel the prophet, stand in the holy place, 
(whoso readeth, let him understand:) 
 
Daniel 11:31 Theo  And arms shall stand on his part, and they shall pollute the 
sanctuary of strength, and shall take away the daily sacrifice, and they shall place 
the abomination that maketh desolate (bdelygma eremoseos). 
 
The Call to Read and Understand of Matt. 24:15 Alludes to Daniel 12:4, 10 
 
     There is a short parenthetical statement in Matt. 24:15; Mark 13:14 that makes a 
call to understand the cryptic Danielic phrase the abomination of desolation.  This 
statement does not appear to be editorial, but instead is consistent with the sayings 
of the synoptic Jesus.57  In Daniel 12:4, 10 we find that the prophetic parts of Daniel 
dealing with the last days were sealed until the time of the end.  Nevertheless, there 
is a promise that the reader of the prophecy (those who “run to and fro” in the scroll 
of Daniel) will increase in knowledge (gnosis Theo) and the maskilim (noemones 
Theo) or the wise will understand the sealed part of the prophecy at the time of the 
end (Dan. 12:4, 10).  The words anaginoskon and noeito in Matt. 24:15 call the 
reader of Daniel to understand the once sealed portion of that prophecy.58  Thus, the 
call to read and understand the abomination warning appears to allude to the “wise” 
of Daniel 12:4, 10 who will live during the time of the end. 59  Please note that the 
wise of Daniel 12:4, 10 are connected to the abomination warning of Daniel 12:11 
and this abomination will be set up in the time of the end.  The “wise” who endure in 
covenant faithfulness will be blessed (Dan. 12:12) and delivered by Michael in the 
time of the end (Dan. 12:1).  Ellen White encouraged the end time people of God to 
understand the cryptic warnings of the Olivet Discourse.60 In the book of Revelation 
we will find more calls to wisdom that allude to the wise of Dan. 12:10 (Rev. 10:8; 
13:9, 18; 17:9). 
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Daniel 12:4 Theo  But thou, O Daniel, shut up the words, and seal the book, even to 
the time of the end: many shall run to and fro, and knowledge (gnosis - Theo) shall be 
increased. 
10  “Many shall be purified, and made white, and tried; but the wicked shall do 
wickedly: and none of the wicked shall understand; but the wise 
(dianooumenoi/noemones-Theo) shall understand.” 
 
Matthew 24:15  When ye therefore shall see the abomination of desolation, spoken 
of by Daniel the prophet, stand in the holy place, (whoso readeth (anaginoskon), let 
him understand (noeito):) 
 
The Great Tribulation of Matthew 24:21 Alludes to Daniel 12:1 
 
     Many scholars agree that the great tribulation of Matthew 24:21 (cf. Mark 13:19) 
originates in the eschatological text of Daniel 12:1.61  Thus the “great tribulation” of 
the Olivet Discourse appears to have an eschatological fulfillment.62 
 
Daniel 12:1 LXX  And at that time shall Michael stand up, the great prince which 
standeth for the children of thy people: and there shall be a time of trouble (estai 
kairos thilipseos thilipsis), such as never was since there was a nation (ou 
gegonen…ou gegenetai ethnos) even to that same time: and at that time thy people 
shall be delivered, every one that shall be found written in the book. 
 
Matthew 24:21  For then (estai) shall be great tribulation (thlipsis megale), such as 
was not since the beginning of the world (ou gegonen) to this time, no, nor ever shall 
be (ou un genetai). 
 
     The phrase, “such as never was since there was a nation even to that same time” 
appears to allude to the plagues that fell upon Egypt in judgment against that nation 
for oppressing the covenant people of God (Ex. 9:18, 24; 10:6, 14; 11:6; cf. Jos. 
10:14).63  The supernatural army of locusts in the prophecy of Joel is also described 
in similar terms (Joel 2:2).  This army of locusts is intimately connected with 
eschatological day of the Lord.  Interestingly, the language of Daniel 12:1 is also 
connected with the seventh plague of the seven last plagues in the book of 
Revelation (Rev. 16:18).64   Therefore, the fall of Babylon in the book of Revelation 
appears to be connected to the time of trouble of Daniel 12:1 and the supernatural 
fall of the king of the north in the prophecy of Dan. 11:45-12:1 (cf. Dan. 8:25).  Thus, 
the abomination signals that the end time wrath of God (great tribulation of Daniel 
12:1) is about to fall on the apostate people of the covenant and upon those who 
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have oppressed His covenant people.65  Some expositors have seen a fulfillment of 
this prophecy in the Middle Ages.66  This is consistent with the typological nature of 
the Olivet Discourse.  The “great tribulation” had a typical fulfillment in the pagan 
and papal persecutions against the church67 and it will have an antitypical 
fulfillment in the time of the end (cf. “the great tribulation” in Rev. 7:14).68 
 
The Times of Luke 21:24 Allude to the Times of Daniel 12:7 
 
     In the Lukan parallel to the “great tribulation” of Matt. 24:21 (cf. Mark 13:19) 
there is a historical focus on the destruction of Jerusalem in 70 AD (Luke 21:20-
24).69  Nevertheless, there is a widening of the prophetic scope in Luke 21:24b 
where it is stated that Jerusalem shall be trodden down by the Gentiles, until the 
times of the Gentiles be fulfilled.  The text is telling us that the trampling of the Holy 
City will continue for a definite period of time beyond the destruction of first 
century Jerusalem (cf. Dan. 8:13; Rev. 11:2).70  It appears that the times (kairoi) of 
the Gentiles in Luke 21:24 allude to the times (kairon) mentioned in Dan. 12:7; cf. 
Dan. 7:25; Rev. 12:14.71  This is the same period of persecution mentioned in Dan. 
11:32-35.  Due to their context, these prophetic periods are to be understood as 
symbolic for literal years (Num. 14:34; Ez. 4:6).72  These periods were fulfilled 
historically from 538 AD to 1798 AD (cf. Rev. 11:2, 3; 12:6, 14; 13:5).73 
 
Daniel 12:7  And I heard the man clothed in linen, which was upon the waters of the 
river, when he held up his right hand and his left hand unto heaven, and sware by 
him that liveth for ever that it shall be for a time, times, and an half (kairon, kairon, 
kairou)… 
 
Luke 21:24  And they shall fall by the edge of the sword, and shall be led away 
captive into all nations: and Jerusalem shall be trodden down of the Gentiles, until 
the times (kairoi) of the Gentiles be fulfilled. 
 
The Deliverance of the Elect of Matthew 24:22 Alludes to Daniel 12:1, 12 
 
     According to Matthew 24:22; cf. Luke 21:28, the elect (eklektous) of God will be 
delivered from the great tribulation of the Olivet Discourse.  This concept comes 
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from Daniel 12:1 (cf. Dan. 12:7, 12; Jer. 30:7; Luke 18:7-8).74  The word saved 
(esothe) in Matt. 24:22 is the same Greek word that is used in Daniel 12:1 for 
delivered (sothesetai).  Thus, the elect of God will be delivered from the great 
tribulation of Matt. 24:21 by Michael the great Prince (Dan. 12:1).  The term “the 
elect” reminds us of those who are “written in the book” (Dan. 12:1).75  The elect 
appear to allude to the maskilim of Dan. 11-12.  The days of Matt. 24:22 may allude 
to the 1335 days (Dan. 12:12).76  Some expositors see the fulfillment of this 
prophecy at the end of the first period of Papal dominance (538-1798 AD).77  This is 
consistent with the typological nature of the Olivet Discourse. The elect of God were 
delivered from the great tribulation of the Middle Ages (Dan. 11:34; Rev. 12:16)78 
and they will also be delivered from the end time great tribulation (Dan. 12:1; Rev. 
7:14).79 
 
Daniel 12:1 LXX  And at that time shall Michael stand up, the great prince which 
standeth for the children of thy people: and there shall be a time of trouble (kairos 
thlipseos thlipsis), such as never was since there was a nation even to that same time: 
and at that time thy people shall be delivered (sothesetai), every one that shall be 
found written in the book. 
 
Daniel 12:12 LXX  Blessed is he that waiteth, and cometh to the thousand three 
hundred and five and thirty days (hemeras). 
 
Matthew 24:21  For then shall be great tribulation (thlipsis megale), such as was 
not since the beginning of the world to this time, no, nor ever shall be. 
22  And except those days(hemerai) should be shortened, there should no flesh be 
saved (esothe): but for the elect's sake those days (hemerai) shall be shortened. 
 
The Cosmic Signs of Matthew 24:29 Allude to the Deliverance of Dan. 12:1 
 
     The cosmic signs of deliverance (Matt. 24:29; Mk. 13:24; cf. Luke 21:28) are said 
to occur at the end of the days of tribulation (thlipsin).  These cosmic disturbances 
are a sign to the elect that their redemption is nigh (Luke 21:28).80  This connects 
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the cosmic signs with the liberation of Matt. 24:22 and the liberation of Dan. 12:1. 81  
Thus, the liberation of God’s elect by Michael the great prince will occur at the end of 
the tribulation days.  There are some expositors who see the fulfillment of this 
prophecy at the end of the Middle Ages period of Papal dominance (538-1798 AD).82  
This application of the prophecy is consistent with the typological nature of the 
Olivet Discourse.83  It is interesting to note that Jesus uses the judgment oracle 
against Babylon (Is. 13:2-22) and the oracle against the king of Babylon (Is. 14:4b-
21) to describe the cosmic signs connected with the day of the Son of man (Matt. 
24:30-31).  Thus, we see that Christ connected the OT oracles of judgment against 
eschatological Babylon and her king with the cosmic signs of the day of the Son of 
man (Matt. 24:30-31; cf. Dan. 12:1-2).  The fall of Babylon motif alludes to the fall of 
Babylon in Daniel 4 and 5.  It may also allude to the fall of the King of the North in 
Dan. 11:45-12:1.  We will see extensive use of the fall of Babylon motif in the book of 
Revelation (Rev. 14:8, Rev. 16:12; 16:17-19:3).  Finally, some scholars directly 
connect the cosmic signs of Matt. 24:29 (cf. Luke 21:25-26) with the book of 
Revelation, especially the sixth seal (Rev. 6:12-13; cf. Rev. 8:12).84  
 
Matthew 24:30-31 (Son of man) Alludes to Daniel 7:13-14 and Daniel 12:1-2 
 
     Matt. 24:30-31 describes the dramatic appearance of the Son of man with power 
and great glory.  He comes to deliver the persecuted “elect” (Matt. 24:21-22) and to 
resurrect his faithful elect who have died in the faith (Matt. 24:31; cf. Matt. 13:43).  
The description of the Son of man alludes to the Divine Son of man from the 
judgment scene of Dan. 7 (Dan. 7:13-14).85  The judicial and salvific actions of the 
Son of man from Matt. 24:30-31 also alludes to the judicial and salvific actions of 
Michael from Dan. 12:1-2 (cf. Matt. 25:31-34, 37, 41, 46; John 5:21-30).86  This 
parallel connects the Son of man from Dan. 7:13-14 with Michael from Dan. 12:1-2.87  
It also connects the resurrection of Dan. 12:2 with the gathering of the elect in Matt. 
24:31.88  The connection between the Son of man and Michael is confirmed by the 
parallel text of Rev. 1:7 where the wicked who pierced the Son of man will be 
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resurrected (by Michael) to see Him coming in the clouds of heaven (see Dan. 12:2; 
cf. Matt. 23:39; 26:64).  The “great sound of a trumpet” and the gathering of the elect 
(Matt. 24:31) may allude to the sounding of the trumpet during the OT year of 
Jubilee (Lev. 25:9-10).89  The resurrection of Daniel also alludes to the Jubilee (Dan. 
12:13). 
 
Matthew 24:30  And then shall appear the sign of the Son of man (huiou tou 
anthropou) in heaven (ourano): and then shall all the tribes (phylai) of the earth 
(ges) mourn (kopsontai), and they shall see the Son of man (huion tou anthropou) 
coming (erchomenon) in the clouds (nephelon) of heaven (ouranou) with power 
(dunameos) and great glory (doxes). 
31  And he shall send his angels with a great sound of a trumpet, and they shall 
gather together his elect from the four winds, from one end of heaven to the other. 
 
Daniel 7:13  I saw in the night visions, and, behold, one like the Son of man (huios 
anthropou) came with the clouds (nephelon ) of heaven (ouranou), and came 
(erchomenos) to the Ancient of days, and they brought him near before him. 
14  And there was given him dominion, and glory, and a kingdom, that all people, 
nations, and languages, should serve him: his dominion is an everlasting dominion, 
which shall not pass away, and his kingdom that which shall not be destroyed. 
 
Daniel 12:1  And at that time shall Michael stand up, the great prince which standeth 
for the children of thy people: and there shall be a time of trouble, such as never was 
since there was a nation even to that same time: and at that time thy people shall be 
delivered, every one that shall be found written in the book. 
2  And many of them that sleep in the dust of the earth shall awake, some to 
everlasting life, and some to shame and everlasting contempt. 
 
The Fig Tree Parable of Mark 13:29 (Mat. 24:33) Alludes to Dan. 12:7 
 
     The main body of the Olivet Discourse ends with a short parable about the 
budding of a fig tree (Mark 13:28-29; cf. Matt. 14:32-33).  Gustavo Martin has 
analyzed the linguistic markers of Mark 13, which is the parallel to Matt. 24, and he 
has noted that the fig tree parable has very unique linguistic parallels with the 
abomination of desolation verse and the question of the disciples.90  He believes this 
shows that the abomination is the direct answer to the question of the disciples91 
and the central verse of the discourse.  Since the question of the disciples (Mark 
13:4; cf. Matt. 24:3) alludes to Dan. 12:7, we can conclude that Mark 13:29 (Matt. 
24:33) indirectly alludes to Dan. 12:7. 
 

                                                        
89 Davidson, Blow the Ram’s Horn in Zion, 127-128. 
90 Martin, Linguistic Approach to Mark 13, 462-464, 466-468. 
91 Martin, Linguistic Approach to Mark 13, 467-469, 478-480. 



Mark 13:29  So ye in like manner, when ye shall see (hotan oun eidete to) these 
things come to pass (tauta ginomena), know (ginoskete) that it is nigh, even at the 
doors.  
 
Mark 13:14  When ye therefore shall see (hotan oun eidete to) the abomination of 
desolation, spoken of by Daniel the prophet, standing where it ought not, (let him 
that readeth (anaginoskon) understand)… 
 
Mark 13:4  Tell us, when shall these things be? and what shall be the sign when all 
these things shall be fulfilled (tauta synteleisthai panta)? 
 
Daniel 12:7 OG  … and sware by him that liveth for ever that it shall be for a time, 
times, and an half; and when he shall have accomplished to scatter the power of the 
holy people, all these things shall be finished. (syntelesthesetai panta tauta). 
 
Matthew 24:34 (This Generation Statement) Alludes to Daniel 12:7 
 
     The statement about this generation not passing until all these things be fulfilled 
(panta tauta genetai) in Matt. 24:34; cf. Mark 13:30; Luke 21:32 makes a subtle 
allusion to a similar phrase in Dan. 12:7 (syntelesthesetai panta tauta).92  Like Matt. 
24:33, this allusion appears to make a parallel with the question of the disciples at 
the beginning of the Olivet Discourse (Matt. 24:3; Mark 13:4) because it also alludes 
to the same phrase in Dan. 12:7.93  It seems Christ is encouraging His followers to 
study Daniel 12 in order to understand the events that will take place during the 
time of the end.  Jesus applied the term “this generation” to the men of his age (Matt. 
23:36; Luke 11:50-51; 17:25) and the to the generation living in the days just before 
His second coming (Matt. 24:34; Mark 13:30; Luke 21:32).  This fits in well with the 
typological nature of the Olivet Discourse. 
 
Matthew 24:34  Verily I say unto you, This generation shall not pass, till all these 
things be fulfilled (panta tauta genetai). 
 
Daniel 12:7 OG  … and sware by him that liveth for ever that it shall be for a time, 
times, and an half; and when he shall have accomplished to scatter the power of the 
holy people, all these things shall be finished. (syntelesthesetai panta tauta). 
 
The “Hour” in Matt. 24:36 Alludes to the Eschatological Hora in Daniel 11-12 
 
     We are told in Matt. 24:36; cf. Mark 13:32 that no man knows the day nor the 
hour (horas) of the coming of the Son of man.  The idea of the unknown hour is 
repeated in the parables of the Olivet Discourse (Matt. 24:44, 50; 25:13).  Scholars 
have noted that the OG of Daniel 8-12 repeatedly uses the word hora in an 
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eschatological context.94 Thus, Jesus appears to be alluding back to the time of the 
end from the book of Daniel when he refers to the “hour” of His coming.95 
 
Matthew 24:36  But of that day and hour (horas) knoweth no man, no, not the 
angels of heaven, but my Father only. 
 
Daniel 11:35 OG  And some of them of understanding shall fall, to try them, and to 
purge, and to make them white, even to the time of the end (kairou synteleias): 
because it is yet for a time appointed (kairos eis horas). 
 
Daniel 11:40 OG  And at the time of the end (horan synteleias) shall the king of the 
south push at him… 
 
Daniel 11:45 OG  And he shall plant the tabernacles of his palace between the seas 
in the glorious holy mountain; yet he shall come to his end (horas tes synteleias), 
and none shall help him. 
 
Daniel 12:1 OG And at that time (horan ekeinen) shall Michael stand up, the great 
prince which standeth for the children of thy people: and there shall be a time of 
trouble… 
 
The Closing Verse of the Olivet Discourse (Luke 21:36) Alludes to Daniel 12:1 
 
     In the final verse of the Lukan Olivet Discourse (Luke 21:36) there is a command 
to watch and pray always so, “that ye may be accounted worthy (kataxiothete) to 
escape (ekphugein) all these things that shall come to pass (tauta panta ta mellonta 
ginesthai), and to stand before the Son of man.”  The Greek word kataxioo has the 
meaning to account or judge someone worthy.  This word is definitely connected 
with eschatological judgment (cf. Luke 20:35; 2 Thess. 1:5).  The Greek word 
ekpheugo has the meaning to escape or flee and this can also be connected with 
eschatological judgment (cf. Rom. 2:3; 1 Thess. 5:3; Heb. 2:3).  The phrase tauta 
panta ta mellonta ginesthai points to a similar phrase in Luke 21:7 (melle tauta 
ginesthai)96 and both phrases point to the end time judgments of God.  Together 
these Greek words convey the idea of an end time remnant that will be judged 
worthy to escape the eschatological wrath of God.  We find the exact same context in 
Dan. 12:1 where those who are written in the book will be delivered (malat) or 
judged worthy of escaping the eschatological time of trouble when Michael stands 
up.  Furthermore the idea of standing before the Son of man at His coming (Luke 
21:36) carries judgment connotations (Mal. 3:2; Nah. 1:6; Rev. 6:17; cf. Ps. 1:5; 76:7; 

                                                        
94 Beale, OT Background of the Last Hour, 1-15.  Gundry sees in this text an allusion 
to Dan. 12:13 LXX.  See Gundry, Commentary on Matthew, 492. 
95 The following texts in the OG of Daniel use hora in an eschatological context.  Dan. 
8:17, 19; 10:14; 11:35, 40, 45; 12:1.  
96 Nolland, Luke, 1013. 



Matt. 25:31-32; Rom. 14:10; Rev. 20:12).97  The judicial stance of the Son of man in 
this verse alludes to the judgment scene of Dan. 7:13-1498 and the standing up of 
Michael in Dan. 12:1.  We will see this same theme of a worthy remnant that will be 
protected from the end time wrath of God in the sealing of the 144,000 in the book 
of Revelation. 
 
Luke 21:36  Watch ye therefore, and pray always, that ye may be accounted worthy 
to escape all these things that shall come to pass, and to stand before the Son of man. 
 
Dan. 12:1  And at that time shall Michael stand up, the great prince which standeth 
for the children of thy people: and there shall be a time of trouble, such as never was 
since there was a nation even to that same time: and at that time thy people shall be 
delivered, every one that shall be found written in the book. 
 
The Elect of the Olivet Discourse Allude to the End Time Wise of Daniel 
 
     In the gospel of Mark, the elect of God are connected with the days of the “great 
tribulation” and the time of the abomination.  See the following text. 
 
Mark 13:20  And except that the Lord had shortened those days, no flesh should be 
saved: but for the elect's (eklektous) sake, whom he hath chosen (eklegomai), he 
hath shortened the days. 
 
     We are told that the “elect” (eklektous) will be delivered from the great tribulation 
by the shortening of the days (Mark 13:20; Matt. 24:22; cf. Luke 18:7-8).  In the OT 
the elect are the people of the covenant (1 Chron. 16:13; Ps. 105:6; 106:5; Is. 42:1; 
43:20; 65:9).  The word eklegomai is used to describe the elect and has the meaning 
to pick out or choose.  This word is also used to describe the “wise” of Daniel 11:3599 
and 12:10. 
 
Daniel 11:35 LXX  And some of them of understanding shall fall, to try them, and to 
purge (eklegomai), and to make them white, even to the time of the end: because it 
is yet for a time appointed. 
 
Daniel 12:10 Theo  Many shall be purified (eklegomai Theo), and made white, and 
tried; but the wicked shall do wickedly… 
 
     In these passages, the word eklegomai is used to translate the Hebrew word barar 
which has the meaning to choose, select, purge.  This process of “purging” the wise 
of Daniel 11 and 12 occurs in connection with the persecution of the king of the 
north.  The king of the north persecutes the wise because they will not forsake or 
abandon the holy covenant (Dan. 11:44-45; 12:7, 10-12).  They are also “strong” to 
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resist the defiling idolatry (the abomination of desolation) of the king of the north 
(Dan. 11:32).  The king of the north uses intelligence and flatteries (Dan. 11:30, 32, 
34) in his attempt to deceive the wise, but they are not fooled because they know 
their God.  This reminds us of the elect of Matt. 24:24 who also resist the deceptions 
of the last days.  The wise do exploits, instruct many, and turn many to 
righteousness (Dan. 11:32, 33; 12:3).  Finally, the “wise” will be resurrected and 
glorified (Dan. 12:2, 3).  This reminds us of the elect of the Olivet Discourse who will 
be resurrected at the coming of the Son of man (Matt. 24:31; cf. Matt. 13:41-43).100 
 
     In short, the “wise” of Daniel 11 and 12 and the “elect” of the Olivet Discourse 
have similar characteristics.  Indeed, they may be the same group.  Both of these 
groups are connected with a time of tribulation (Dan. 11:33-35; 12:1, 7, 10-12) and 
with the abomination of desolation (Dan. 12:11; cf. Dan. 11:31).  Both will be 
delivered from their trials at the end of time.101  The characteristics of the end time 
“wise” of Daniel and the characteristics of the elect of the Olivet Discourse remind us 
of the characteristics of the 144,000 in the book of Revelation. 
 
The Wise of Daniel 12 and the Elect of Matthew 24 
 
Wise understand prophecy (Dan. 12:4, 10). Elect read/understand prophecy (Matt. 24:15). 
Wise contrasted with “wicked” (Dan. 12:10). Elect betrayed by lawless (Matt. 24:12). 
Wise “turn many to righteousness” (Dan. 12:3). Elect preach gospel to all nations (Matt. 24:14). 
Wise endure to end of 1335 days (Dan. 12:12). Elect endure to the end (Matt. 24:13). 
Wise who endure are blessed (Dan. 12:12). Elect who endure are “saved” (Matt. 24:13). 
Wise live during abomination (Dan. 12:11) Elect live during abomination (Matt. 24:15). 
Wise live during “time of trouble” (Dan. 12:1). Elect live during “great tribulation” (Matt. 24:21). 
Wise are “delivered” by Michael (Dan. 12:1). Elect saved out of tribulation (Matt. 24:22). 
Wise are resurrected by Michael (Dan. 12:2). Elect resurrected by Son of man (Matt. 24:30). 

 
Those Who Read and Understand Are Compared to Noah and Lot 
 
     Matthew, Mark, and Luke explain in great detail the need to flee quickly, without 
hesitation at the sight of the abomination of desolation in the holy place, where it 
ought not be.  Matthew applies the warning sign of the abomination to the parousia 
of the Son of Man (Matt. 24:3, 15).  Luke applies this warning to the first century 
(Luke 21:20), but he also applies this same warning to the day of the Son of man 
(Luke 17:30-31). 
 
     In the passages of Luke 17:26-37 and Matthew 24:37-42, Luke and Matthew 
compare and contrast two groups, one that will be ready for the day of the Son of 
man and one that will be caught unprepared.  The group that is ready is compared to 
Noah and his family who understood the warning of God, built the ark, and entered 
into it for their own salvation.  They are like the “wise” of Daniel 12:10 who 
understand prophecy and heed its warning.  In contrast, the wicked of Noah’s day, 
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knew not that their fate was sealed until it was too late.  Matthew 24:39 uses the 
word ginosko, which has the meaning to know, understand, perceive, have 
knowledge of.  In other words, the wicked in Noah’s day did not understand the 
warning signs of impending doom until it was too late.102  They continued their 
“wicked” behavior until the flood came and carried them away.  This group is like 
the “wicked” of Daniel 12:10 who do not understand and heed the warnings of 
prophecy.  As in the days of Noah, the close of probation will occur suddenly and 
silently (Matt. 24:39; cf. Rev. 22:11).103 
 
     In the parallel passage of Luke 17:26-37 mentioned above, the “wise” are also 
compared to Lot and his family who understood and obeyed the prophetic warning 
to flee from Sodom just before its destruction.  In contrast, the “wicked” are 
compared to the careless inhabitants of Sodom who continued their usual godless 
lifestyle until it rained down fire and brimstone from heaven.  Furthermore, the 
“wicked” are compared to Lot’s wife who disobeyed the order not look back because 
her heart was with her worldly possessions (Luke 17:32). 
 
     Luke and Matthew finish their comparison of the wise who understand and the 
wicked who do not understand and heed the warning to flee, by presenting the fate 
of the wicked who will be food for the eagles (Matt. 24:28, 40-44; Luke 17:34-37).  
We will also see the theme of the wicked dead and the great supper of vultures in 
Revelation 19. 
 
     From the texts we have studied, it seems quite clear that the warning of the 
abomination applies first of all to the generation of the disciples and Pharisees 
(Matt. 23:35-39; 24:20, 32-34; Luke 21:21-24).  It is also clear from the parallel texts 
of Matthew 24:37-42 and Luke 17:26-37 (see also Luke 23:29-31), that the warning 
to flee also has an anti-typical fulfillment when the Son of man shall be “revealed” 
(apokaluptetai) (Luke 17:30).  In other words, those who read and understood the 
warning of the abomination in the first century, fled Jerusalem like Noah and Lot 
fled from the judgments of God upon the wicked.  Likewise, those in the last days 
who read and understand the prophecy of the abomination will also flee, like Noah 
and Lot, the coming judgments of God.  We will see this theme again in Revelation 
18:4 in connection with the order to come out of Babylon. 
 
Those Who Read and Understand and the Parable of the Wise Servant 
 
     Matthew 24 ends with the parable of the wise servant.  Those who read and 
understand the end time warnings of the Olivet Discourse are compared with this 
wise servant.  The faithful and “wise” (phronimos) servants, who give their fellow 
servants bread in due season, will be ready for the second coming104 and they will 
be rewarded by the Master with great honor and a special blessing (makarios) 
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(Matt. 24:45-47; Luke 12:37-38, 42-44).  This reminds us of the glorification of the 
maskilim in Daniel 12:3 and the “blessing” (makarios LXX) of the maskilim in Daniel 
12:12.105  In contrast, the wicked servant believes his Master delays his coming and 
he becomes drunk and mistreats his fellow servants (Matt. 24:48-49).  This wicked 
servant will be severely punished (Matt. 24:51).  The wicked servant reminds us of 
the wicked of Daniel 12:10 who will also suffer a similar fate (Dan. 12:1-2). 
 
Those Who Read and Understand and the Parables of Matthew 25 
 
     Matthew 25 contains three parables that also compare and contrast the wise and 
the wicked of the last days.  In the first parable of the 10 virgins (Matt. 25:1-13), we 
have five virgins that are described as “wise” and five virgins that are described as 
“foolish”.  The first group is prepared with extra oil for their lamps while the second 
is not.  When the bridegroom arrives, the “wise” virgins enter into the marriage but 
the “foolish” are left outside.  The wise virgins remind us of the maskilim who will be 
glorified and shine like the stars forever and ever (Dan. 12:3).  The foolish virgins 
remind us of the wicked in the prophecy of Daniel who will suffer everlasting 
contempt when Michael stands up (Dan. 12:2, 10). 
 
     In the second parable about the talents (Matt. 25:14-30), the owner of a business 
goes on a long journey and he gives each of his three servants a certain amount of 
talents.  While he is away the first two servants wisely put their talents to work and 
thus they double their talents.  The third servant foolishly hides his talent while the 
master is away.  When the master returns, he commends and promotes the first two 
servants and calls them “good and faithful”.  The last servant who hid his talent is 
rebuked and punished by his master (cf. Rev. 22:12).106  That servant is called 
“wicked”, “slothful”, and “unprofitable”.  He is then thrown into outer darkness 
where there is weeping and gnashing of teeth.  The good and faithful servants 
remind us of the maskilim of Daniel 12 that run to and fro, turning many to 
righteousness (Dan. 12:3-4).  The wicked, slothful servant reminds us of the wicked 
who do wickedly (Dan. 12:10). 
 
     In the final parable, the parable of the sheep and the goats (Matt. 25:31-46), the 
wise and wicked are once again compared and contrasted.  The Son of man who sits 
on His throne (Matt. 25:31) reminds us of the Son of man who receives the kingdom 
in Daniel 7:13-14.107  The sheep are “righteous” because they performed good 
works, even to the least of these.  The goats are condemned because they did not 
help the least of these.  The sheep are called “blessed of my Father” and judged 
worthy of eternal life in the kingdom prepared for them since the foundation of the 
world.  In contrast, the goats are called “cursed” and judged worthy of everlasting 
punishment.  The judgment of the sheep and goats reminds us of the judgment of 
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Daniel 7:9-10.  The goats are sent into everlasting punishment (kolasin aionion) and 
the sheep into life eternal (zone aionion) (Matt. 25:26).  This alludes to Dan. 12:2 
LXX where some are raised to everlasting contempt (aischunen aionion) and others 
to everlasting life (zone aionion).108 The sheep remind us of the maskilim and the 
goats remind us of the wicked of Daniel 12:10. 
 
Conclusion 
 
     We began our study by analyzing the importance of allusions in the interpretation 
of an apocalyptic text.  Then we looked at the literary structure of the Olivet 
Discourse.  We found that the Olivet Discourse is written as a chiasm with the 
central portion emphasizing the Danielic warning of the abomination of desolation.  
This was followed by a brief analysis of all the allusions to Daniel 11 and 12 found in 
the Olivet Discourse.  We found that there is a heavy concentration of Daniel 11 and 
12 allusions surrounding the central text of the abomination (Matt. 24:15).  We 
noted that that the great tribulation and the coming of the Son of man passages also 
make several key references to the eschatological section of Daniel.  Furthermore, 
we noticed that the parable of the fig tree and the statement concerning “this 
generation” make some subtle allusions to the end time text of Daniel.  We noted 
that the unknown “hour” of Matt. 24:36 makes reference to the eschatological use of 
hora in Daniel 11 and 12.  Interestingly, we saw that the final verse of the Olive 
Discourse alludes to Daniel 12:1.  We also noted that the characteristics of the elect 
and the characteristics of the end time wise from the book of Daniel are very similar. 
This led us to the conclusion that they are most likely the same group.  Finally, we 
analyzed the theme of the wicked and the wise in the parables of the Olivet 
Discourse.  This theme appears to allude back to the wicked and the wise of Daniel 
12:10.   
 
     As we have seen, the use and influence of Daniel 11 and 12 is ubiquitous and 
occurs in critical areas of the Eschatological Discourse.  Furthermore, the literary 
structure of the Olivet Discourse places tremendous emphasis on the abomination 
quotation from Daniel 12:11.  This abomination warning explicitly mentions the 
book of Daniel (Matt. 24:15; Mark 13:14) and this leaves no doubt that Christ 
expected His followers to read and study Daniel 11 and 12 in order to understand 
His eschatological message.  Furthermore, He promised that the reader would 
understand (Matt. 24:15).  We would be wise to take note and obey the instructions 
given to those living in these last days.   
 
     Thank you for taking the time to read this brief study.  It is the intent of this paper 
to stimulate further study of these crucial passages.  May God bless you and 
maranatha! 
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